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with very few infelicities but the use of one quotation
from Appell is rather mystifying — "that the ritual
symbolization of social isolates follows their entifi-
cation in the jurai realm" (49-50). This comment
occurs in a discussion of the importance of ancestral
rituals for the Ibaloi but we are notbetter informed as
aresuit of it. While Wiber makes her points succinct-
ly, | cannot help but get the impression that further
élaboration of the main argument is necessary. Since
the emphasis of Wiber's discussion is rather spécifie
rather than providing a general ethnography of the
Ibaloi, a more detailed account would have been
practicable.

Fredrik BARTH, Balinese Worlds, Chicago and
London: The University of Chicago Press, 1993;
370 pages.

By Catherine Tihanyi
Simon Fraser University

This book couldn't have corne at a more ap-
propriate moment in the history of anthropology.
Many of the traditional tenets of the discipline have
of late been put through a process of self criticism
which is certainly healthy but which has, at the same
time, led to a certain amount of negativity. Once the
validity ofthe ethnographie projecthas been putinto
question by, among other things, showing that each
informantsees and explains things from a differently
positioned perspective, and once anthropological
theorizing hasbeen shown likewise tobe determined
by the position of the theorist, can there still be
systematic courses of inquiry opened to further the
discipline?

Barth's book goes a long way in taking up this
challenge. Itis an extremely rich and complex work
which, in spite of the engaging clarity of its style, is
not easily amenable to a brief summary. Space does
not allow for discussion of Barth's insightful and
sensitive ethnographie description (supplemented
by many references to the work of Uni Wikan, his
wife, with whom he did the field work) which in-
cludes several topics of general interest such as fac-
tionalism, violence, ritual, sorcery, etc. His findings
are at variance with that of many of his predecessors.
These différences, argues Barth, stem entirely from
the theoretical and methodological approaches used
and | shall thus focus on some aspects of these.

A pointofentry is this very notion of position. It
isn't that Barth's own sociocultural background is
different from that of the other ethnographers of
Bali, but rather that he focuses elsewhere. This else-
where, first of ail, is not made up of things such as
artifacts, ideas, symbols, institutions, social roles,
etc., but is made up of people in action, of processes
ofinteraction, in other words of practice. In this sense
there is a consistency with previous interactional
theory but the différence, as | see it, is that the
problem of the context, which had perhaps been the
main weakness of this theory in the past, has been
resolved. Contexts are now not only fully part of the
model but in many ways provide its dynamics.

Barth writes that the aim of ethnography is to
understand what's going on from the participants'
points of view and "to build progressively a more
workable facsimile of the realities they variously
construct and inhabit"” (p, 93). Functionalist analysis
as well as "thick description” miss the point as they
interpret the data according to the concerns of
Western anthropologists. Instead, what is of interest
is the interprétation given by the actors themselves,
not an easy task as not only do different participants
to the same eventinterpret it differently, but also one
participant might interpret it differently at various
times. Barth résolves this with a very interesting
theory of acts where events are tumed into acts, or in
other words, given meaning through the interpréta-
tion of the people involved.

This détermines the methods ethnographers
should use. Processes of interprétation partake of the
cultural context which is made up of an indetermi-
nate number of "streams" from which people draw
the interprétative "keys" they use to give meaning to
events. It is these keys the ethnographer needs to
uncover by focusing on the individual practice of
participants instead of using keys provided by an-
thropological tradition. And, as | understand it, each
key used by participants links practice with context.
Culture, argues Barth, is only accessible through
socially situated practice and not through any formai
description of institutions or hermeneutic analysis of
symbol Systems.

But in spite of the diversity of positioning and
interpreting, recognizable patterns do emerge and
they reproduce as well as modify cultural streams of
knowledge. These patterns emerge from practice as
it involves certain reoccurring "concems”. These
concems are not norms, neither are they "constitu-
tive of Balinese lives" (p.349). Rather they interact in
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asort offeedback loop with available cultural streams
which they in tum modify so that the streams corne
to privilége the patterns so generated. North Ba-
linese concems are such that they generate a range of
common behavior patterns in otherwise widely dif-
ferent communities.

I have some questions regarding this process of
génération. Firstly, it seems to me that these tradi-
tions or ways of knowing or cultural streams do
more than provide means of interprétation, as for
instance when the modem state (which is part of one
of these streams) coercively privatises the land pre-
viously held communally in a village. The concems
linked with the practice of widely different access to
power are not explicitly explored in this book. Sec-
ondly, I have difficulties understanding the concept
of génération of patterns itself, though | can see the
existence of these patterns and | fully agréé with
Barth that they must be generated from practice.
Could it be that the circle Barth uses to explain his
conceptistoo limited? Ifl understand itcorrectly, the
process involves several layers internai to the person
(after ail any process of interprétation entails a con-
versationwith oneself, that s, itis acognitive process
—though this is implied in the book which draws on
théories of knowledge), and several layers of exter-
nal interactions. And then there is yet the anthropol-
ogist's internai and extemal interactions leading to
the représentation of these patterns.

These criticisms should not, however, detract
from the qualifies of Balinese Worlds. Barth's complex
thought appears to be bound for a fruitful future.

Marianne GULLESTAD, The Art of Social Rela-
tions: Essays on Culture, Social Action and Every-
day Life in Modem Norway, Oslo: Scandinavian
University Press (Distributed by Oxford Uni-
versity Press), 1992; 251 pages, $60.95.

By George Park
Ex-Memorial University

This book is, and is more than, a gathering of
fugitives. The nine assembled essays represent work
published since 1986, discussed at length in an in-
troductory chapter outlining the author's aims and
premises. The reader leams at once to expect a sin-
gle-minded focus. We get snapshots of "society seen
crosswise"—the everyday and private lives of mainly
urban Norwegians, mainly around home or from a
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homebase interacting with peers. Methodologically,
she is a champion of holism. It is accordingly a
pleasure toreportthatthe several essays docomprise
a single whole, and one greater than its parts. Some
redundancy remains from the préparation of each
essay for independent publication, but the amountis
modest, and in compensation any chapter can be
taken by itself.

The quality of the argument ismore reminiscent
of Simmel than Goffman, but the old fundamental-
ism, the global pretensions of a Simmel (e.g. on
gender différence or the ontology of individualism)
are missing. While sharing the same unremitting
concem with manners, Gullestad never tries for
Goffman's charming superficiality. The resuit is not
exactly afocus onvalues, though each essay explicitly
revolves about a Norwegian "cultural category" or
value. Students of values have never enjoyed Goff-
man's privileged right to pluck examples from thin
air. When you héave to prove the prevalence of a
human foible, not just realize it in the concréte, itis
hardly enough just to frame a likely set of character
traits and illustrate. The trouble is that anthropolo-
gists in the field are seldom in position to do justice,
as Gullestad can for her own culture, to the micros-
ociology of everyday existence. Exploring character
values, we are taught here, requires not just field-
workbutdirect observation ofthe kind which allows
exploration on what Edmund Leach, in amoment of
lofty inspiration, called "the ground."”

Gullestad's list for the Norwegians she has in-
terviewed and observed can be found in several
versions. The problem is getting through the day's
voyage from sleep to sleep without capsizing. As
with Sumner and his mores, the analyst must look for
the verbal category which explains an action or
moral strategy as self-evidently right. Thus we have
a set of conditions any individual is expected to
recognize as dangerous, and a corresponding set of
safe havens. The home must be kept safe at ail costs.
A personmusthave access to peace and quiet. Threats
to one's self-sufficiency or independence, to the se-
curity of one's domestic arrangements, to one's self-
control mustbe foreseen and avoided. Trouble cornes
of careless involvements with others, of expecting
proper treatment from persons socially unlike one's
selfand one's known social equals. These are théemes
which allow of endless, quietexploration, of pointed
theorizing well below Merton's middle range; and
spéculation as to the range of their applicability.



