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is limited material which contextualizes the narra-
tions by the Allens, showing, for example, the order 
in which topics were taken up, or what was going on 
at the time. Despite ail of this, Elmendorf has pro- 
duced a classic of collaborative anthropology, not for 
theoretical reasons, but because of his fundamental 
respect for the Allens and for Twana society.

Twana Narratives is important in part because it 
reveals the influence of Native collaborators on an- 
thropological thought. Much of Elmendorf zs work 
has been aimed at understanding Coast Salish cul-
ture in its régional context and one can easily see how 
his time with the Allen brothers early in his career 
helped him to think this way. Elmendorf notes (p. 
xii) that "A principal goal, in describing native cul-
tures in this part of the world, should be to define 
what cultural forms are necessarily and sufficiently 
associated with what sorts of social groupings." The 
Allen brothers' accounts of spiritual practices, war- 
fare, économie life, and social class ail are embedded 
within the informai social networks which continue 
to operate in Coast Salish country. For example, 
Frank Allen described Skokomish reliance on sha- 
mans from other communities with curing abilities 
the Skokomish lacked (and visa versa), attendance at 
potlatches throughout the région (including the 
Cowichan, Sooke, and Songish of southern Van-
couver Island), and a multi-tribal Coast Salish war 
party of 200 canoës to oppose the Lekwiltok.

Twana Narratives is perhaps most valuable for 
the rich descriptions of Twana cultural life and social 
relations, but the volume also contains much for 
those interested in such topics as the period of re- 
settlement on réservations, the connection between 
spiritual life and everyday life, and the relations 
between govemment représentatives and Native 
peoples. Because of the care and detail, the volume 
provides valuable documentation for First Nations 
engaged in litigation to protect treaty rights (I hâve 
already used the book for this purpose). Twana 
Narratives makes very clear the value of Native oral 
traditions and the historical sensibilities of the Allen 
brothers.

I am left with one lingering question: why are 
the massive dépopulations of Coast Salish commu-
nities in the late eighteenth century not reflected in 
the Allens' accounts which reach back to this period? 
My guess is that this text will be helpful in under-
standing the effects of disease, dépopulation, and 
culture contact on the Coast Salish.

Milton M.R. FREEMAN, Eleanor W WEIN, and 
Darren E. KEITH, Recovering Rights: Bowhead 
Whales and Inuvialuit Subsistence in the Western 
Canadian Arctic, Edmonton: Canadian Cir- 
cumpolar Institute and Fisheries Joint Man-
agement Committee, 1992,155 pages (paper).

Evelyn Pinkerton

University of British Columbia

Sandwiched between an introduction in Inuvi- 
aluktun and appendices on correspondence related 
to permitting the 1991 bowhead whale hunt near 
Aklavik, N.W.T., this slim volume is as much a 
célébration of cultural renewal and reinvention for 
the subject community as it is a slice of ethnohistory 
and current events for the outsider. The core of the 
book is one chapter recounting the events surround- 
ing the 1991 bowhead whale hunt by this village of 
760. Photographie and textual description of mate-
rial, social, and ritual préparation before and after 
the hunt — and the whale's butchering and cooking 
by 100 people — is peppered with pithy quotations 
from elders and children. Elders are overwhelmed 
by the joy of this event; school children to whom the 
cherished bowhead muktuk has been distributed 
bubble with generalized delight. The intensely 
emotional testimonials are sparse, understated, and 
moving.

The bowhead is valued chiefly for the muktuk 
(the skin and fatty connective tissue), used today 
only as a spécial gift and feast food because of its 
scarcity. The Inuvialuit ceased subsistence hunting 
during the commercial whaling era because they had 
a plentiful supply of muktuk, considered a useful 
byproduct by the whaling industry. Today, however, 
the act of hunting is valued for itself. The reader 
surmises that in the contemporary context, the 
bowhead hunt has become a symbol of reclaiming 
control. The authors portray a more self-conscious 
cultural identity being sought here, relying on de-
scriptions of the desire of the community to conduct 
the hunt, and analyses of factors which hâve pre- 
vented a (successful) hunt until 1991.

Curiously, what cornes through suggests the 
book should be entitled "recovering traditional 
practices," rather than rights. These are not people 
struggling with bureaucracies so much as people 
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sharpening up old and new tools, people who hâve 
been too overwhelmed with other problems (dis- 
ease, residential schools, dislocation, resource dé-
plétion, boom and bust industries, language loss) to 
be able to enjoy, celebrate, and rediscover what has 
always been theirs. Ordinary people doing ordinary 
things is made spécial by the tact that they hâve not 
done them for some two générations — and almost 
lost a part of themselves in the process.

Perhaps the most interesting question related to 
this issue would hâve been: when did the loss of 
control of the institutions regulating daily life make 
it more important to hunt than to receive muktuk? 
Since this is probably a question of cumulative im-
pacts, it is difficult to know either how much had to 
be lost or how much has to be regained to restore 
what the authors call "identity". It mightbe simpler 
to think of this issue in terms of regaining control of 
ail the institutions which together form life in Aklavik. 
How important is it, for example, to control the 
school curriculum and to integrate it with various 
types of traditional instruction? This is far more than 
a question of language and videotapes of the hunt.

The book touches lightly on the history of 
commercial whaling in the area, the history of mi-
gration from their original Alaskan communities, 
current relations with Alaskan relatives, the rôle of 
the International Whaling Commission, the Inuvialuit 
Game Council, the local Hunters and Trappers 
Committees under the Inuvialuit (co-management) 
Agreement signed with Canada in 1984, which 
guaranteed subsistence rights, the use of a "bow- 
head management plan", and the distribution of the 
muktuk to five other Mackenzie Delta communities. 
It even slyly hints that the practice of the hunt could 
lead to greater concern about protection of whale 
habitat (from inadéquate régulation of oil and gas 
development activities in the Beaufort Sea) — a 
feature other authors found lacking in Inuvialuit 
leaders in the 1980s.

But the value of this unpretentious volume has 
little to do with these matters. It is usefül because it 
combines a practical description of material culture 
rediscovered, a second section on subsistence food 
preference surveys, and brief but telling clips of how 
people perceive and feel about the events. It connects 
the rediscovery of ancient practices with modem 
technology and daily praxis. This may well be useful 
to the Inuvialuit as well as anthropologists interested 
in this area and these issues.

John S. MATTHIASSON, Living on the Land: 
Change Among the Inuit of Baffin Island, Peter- 
borough, ON: Broadview Press, 1992,172 pp.

By lan Whitaker

Scott Polar Research Institute

John Matthiasson's study of the Tununermiut of 
northern Baffin Island is based on fieldwork initially 
conducted in 1963, at which time he stayed thirteen 
months. This was followed up in 1973 when he made 
a much shorter visit in the summer. This was then 
the classic pattern for such fieldwork. He is able to 
describe the major changes that occurred between 
those visits. Unfortunately, however, he does not 
bring his discussion up to the présent time, although 
it would hâve been quite simple to do so. With his 
earlier rapport, I believe that such a third visit would 
hâve provided important data on the processes that 
he can now only describe from the two vantage 
points. Whilst he does in the latter part of the book 
allude to political changes, they are not detailed 
here. What we hâve, therefore, is, as it were, an old 
photograph, somewhat frayed around the edges; 
such items do not lose their intrinsic interest, but 
they leave the reader with the tantalising question of 
what Pond Inlet and its people are like today. The 
bibliography contains nothing after 1976, and one 
item, from the RCMP Quarterly, says 'pagination not 
available'. Has the publication since been classified 
'Restricted'? Another even more accessible item is 
similarly incomplète.

I do not wish to appear to carp. Many of us hâve 
been waiting for a long time for the account of the 
Tununermiut from Matthiasson. This book has 
charm, as well as historié interest. It tells us what 
Pond Inlet was like soon after the permanent seule-
ment was formed in 1961. Perhaps more important, 
we get images of a caring field investigator which 
documents the personal équation in his fieldwork. 
But is this enough? Might not the Tununermiut of 
Pond Inlet deserve an analysis of their présent situ-
ation which would surely provide some stark con- 
trasts with the data collected in 1963-4 and 1973? Ail 
of us hâve obligations as anthropologists to the people 
who hâve so patiently put up with our often im-
pertinent questioning.
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